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Guérin—the sister-in-law and brother-in.law of M. Martin. The
weekly visit was paid to M. Martin.

In 1892, M. Martin was stricken with paralysis. He could no
longer wander and so, in May, he was brought back to Lisieux and
installed, with his two daughters, at number 7, rue Labby. There
was also a housekeeper, and her husband devoted his time to the
invalid. In addition, the Guérins, living a few yards away, were con-
tinually in and out of the house. M. Guérin had also a large house in
the country, the Chateau de la Musse. M. Martin spent the summers
of 1893 and 1894 there. In June, 1893, I.donie entered the Convent
of the Visitation at Caen, with the glad consent of her father. Céline
stayed with him.

He died in July the next year at the Chiteau de la Musse with
Céline and Madame Guérin at his side.

M. Martin was certainly helpless. It is quite untrue to say he was
lonely. His brother.in-law and sister-in-law were devoted to him.
Two daughters stayed with him until a year hefore he died and one
to the very end. :

We should take good note of M. Martin’s own words. In 1888,
Céline told him that she wished to follow one day her three sisters—
Marie, Pauline and Thérése—into Carmel. M. Martin said: ‘Come,
let us both go and kneel before the Blessed Sacrament to thank God
for the graces he grants our family and for the honour he dces me in
choosing hig brides from my house. God does indeed greatly honour
me in asking for all my children. If T had anything better, I should
hasten to offer it to him’.—Yours, etc.
' JoHN BEEVERS.

CONTEMPLATIVE LIFE IN THE WORLD

Sir,~—May a humble tertiary, encouraged by your words in the
T.ire oF THE SpiriT, offer a few observations which present them-
selves after reading the most interesting articles on the subject of the
contemplative life in the world?

First of all, one has been surprised that it has not been suggested
that a group of people who wish to offer themselveg for this life might
be formed within the existing Third Order—with perhaps a special
chapter under close and special direction from the First Order. The
writer can testify from his own small experience to the truth of the
claim that the Order is in great measure contemplative, ag well as
active; that Dominican methods of spirituality are very suitable to
these times, for layfolk living amid the dissipating life of today; that
these methods can and do assist layfolk to make progress towards
the contemplative approach, Would it not be possible, therefore, to
gather up what is already in hand and see what could be done there-
with? :

Second. It sometimes seems a pity that so much spiritual writing
appears to be written by and for religious only, and to imply that to
make real progress one MUST join a religious Order. Thinking, as one
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does in January, of the Holy Family, of Holy Matrimony, the con-
tinuance of the Church till the end of the world, and so on, one finds
it hard to accept that as really intended. Therefore it would seem that
lay holiness is specially desirable and in accordance with the Divine
plan, as well as specially necessary to these times. Yet in the writing
about groups of lay contemplatives, it seems to be envisaged through-
out that any such development can only be undertaken by those who
are almost without responsibilities in this life, and who might as well
be, humanly speaking, inside the cloister. Is it not true that the
experience of the Grail, of J.O.C. and many other modern develop-
ments shows that much, very much, can be done by those deeply
committed in the world?

Third. There are undoubtedly many of good intent who want, and
know in their hearts they want, more of the things of God—of God
himself, dare I say? Now the Order’s history shows that it has always
possessed adaptability and elasticity. Could these not be brought to
hear at this point, so as to lead such people into more purely spiritual
pathe—1I refer particularly to those who have progressed so far, and
who are no longer satisfied by the ordinary parochial provision, or by
mere pious societies and sodalities.

One ventures to suggest that, rightly undertaken, such an effort
might, if faithfully sustained, produce results that would be entirely
astonishing.

But anyhow, Mr Editor, may we please have some more on this
subject, and on the type of spirituality which is proper to it?2—Yours,

D., T.0.8.D.

Sir,—The prolonged correspondence concerning a secular contem-
plative life has been most interesting and yet in some way tantalising
and inconclusive. I particularly sympathise with your latest corres-
pondent who revolts against the arbitrary distinetion between work
and prayer.

Do not these difficulties really arise from the fact that the Christian
aspiring towards perfection soon finds himself up against the problem
of detachment—‘the old paradox of ‘caring and not caring’? 1f we are
to be apostles we must care for others intensely and persistently, as
our Lord did: and yet the health of our soul demands unfettered and
exclusive union with God.

One method which has proved helpful is the frequent use of this
ejaculatory prayer: ‘Thouand I. .. Thouand I'. Thus one disencum-
bers oneself from the clinging fingers of the world and maintaing that
essential union in the midst of worldly duties.

Tt is reminiscent of the old formula for Night Prayers: ‘Endeavour
to put yourself as far as possible in the dispositions in which you
hope to be found at your death’. At that solemn moment we shall not
appesar as strangers before our Lord. He will not enquire, as some
earthly potentate might do, “Who is this person? Can anyone tell-me
something about him?” And we muster up our friends and good deeds
to speak for us as witnesses, : : : :
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